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"The fire lasted for days. The sun was obscured by
the smoke of books, and all over the city sheets of
burned paper, fragile pages of greyashes, floated
down like a dirty black snow. Catching a page you
could feel its heat, and for a moment read a
fragment of text in a strange kind of black and
grey negative, until, as the heat dissipated, the page
melted to dust in your hand."

Kemal Bakarsic on the burning of the Nationa
andUniversity Library, Sarajevo, August 25-27, 1992
[1]

"All that is written endures, what is committed to
memory takes flight."

• Mula Mustafa Sevki Baseskija (1731-1809), diarist
and chronicler of eighteenth-century life in Sarajevo.
[2]

The most- famous book in Bosnia is a lovely
illuminated manuscript known as the Sarajevo
Haggadah. Although it found a home in Bosnia in
the early 1600s, it was made in another place and
time. It is a testimony to the artistic and cultural
creativity of those who made it, valued it, and
protected it over the ages. It is also a survivor. On at
least four occasions in its long history, the Sarajevo
Haggadah has survived attempts to destroy
multicultural communities. Each of these attempts to
eradicate pluralism was also accompanied by the
burning of books.
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This small codex, illustrated with 69 miniatures
and containing the readings for the Jewish feast of
Passover and a selection of religious poems and
prayers, was made around 1350 in the Kingdom of
Aragon. [3] It is a rare and particularly fine
example of the Hebrew manuscript production that
flourished amidst the convivencia of medieval
Spain-a pluralistic society where, despite
individual and communal jealousies and tensions, a
multiplicity of religions (Christian, Jewish, and
Muslim), cultures, and languages (Romance,
Hebrew, and Arabic) coexisted and interacted with
each other.

In all three of the great monotheistic traditions,
Judaism, Christianity and Islam, the book has a
special status as the repository of divine revelation
and the law, as the means of binding together the
community, and of transmitting and elaborating
tradition. In the era of convivencia, the book also
played a central role in the connections made across
cultural and religious boundaries, which went beyond
the famous translation projects and philosophical
debate s to the creation of new artistic and literary
forms born out of these interactions. These included
phenomena such as the emergence of secular Hebrew
poetry influenced by Arabic poetic forms, and the
flowering of the arts of the book in all three
traditions. Even religious manuscripts, such as
Bibles and Haggadoth, or the Christian biblical
commentaries of Beatus of Liebana, clearly show the
cross-cultural influences of Islamic, Jewish and
Christian artistic traditions. Profiat Duran, a 14th­
century Jewish physician, philosopher and astrologer
at the court of King John I of Aragon, wrote about
the importance of fine books:

... study should always be in beautiful and
pleasant books, containing harmonious script
written on fine vellum, and with luxurious bindings,
and sheuld be carried on in pleasant buildings; for
the beholding and .'Study of beautiful forms with
delicate drawing and fine painting is one of those
things that please the soul, urges on and strengthens
its powers. It has therefore been to the perfection of
our nation that the wealthy and prominent in every
generation have always exerted an effort in the
production of beautiful codices. [4]

Many of the "beautiful codices" that delighted
Profiat Duran and his pious and learned
contemporaries did not survive the second half of
the 15th century, when the era of convivencia came



to a tragic end with the mass expulsions of Jews and
Muslims from the Iberian peninsula. The
"cleansing" of all non-Christians from the land was
accompanied by the ceremoniai burning of Jewish
and Islamic books. Mass burnings of Jewish books
in Valladolid (1461) and Salamanca (1490)
preceded the expulsions of 1492, while the triumph
of Catholicism over Islam and the forced conversion
or expulsion of Muslims from Spain was celebrated
in 1499 by a public and festive burning of Islamic
books in Granada, by order of the archbishop of
Toledo, Francisco Jimenez de Cisneros. [5]

Among the books that escaped the flames was
the codex now known as the Sarajevo Haggadah,
taken along into exile as a cherished family
heirloom when its Jewish owners were expelled
from Spain. Of the handful of manuscripts that
survive from the golden age of Hebrew book­
making in Spain not one remains

in its country of origin. After a sojourn in
northern Italy, sometime in the early 1600s, this
Haggadah codex arrived in Bosnia where a
community of Spanish Jews had found refuge and a
new form of convivencia in the city of Sarajevo.

In the course of the sixteenth century Sarajevo
had grown from a village at the foot of a medieval
fortress into the commercial and administrative
center of the Ottoman province of Bosnia. It was a
city where Muslim, Jewish and Christian
craftsmen, merchants, scholars, clerics, and
laborers lived and worked side by side and where
religious and cultural diversity was seen as part of
the normal fabric of communal life. As in
medieval Spain, convivencia in Sarajevo did not
imply an absence of hierarchies of status or of
periodic friction between individuals and groups,
but the fact of pluralism itself was taken as a given.

Among the benefactions of Sarajevo's first native
Bosnian Muslim governor, Gazi Husrev Beg, was
the city's first public library, established in 1537.
Within sight of the great mosque, also founded by
Gazi Husrev Beg, stood the city's first Orthodox
Christian church, built to attract tradesmen of that
faith to the city's newly laid-out bazaars. Another
Ottoman governor, Siyavus Pasha, endowed an
Islamic pious foundation (waqf) in 1580-81 to erect
a large apartment building (han) for the poorer
members of Sarajevo's Jewish community and gave
permission to build the city's first synagogue. [6]

As the city grew and prospered, it became a
center of scholarship and literary life and of book
production. From the colophons of still-extant
manuscripts and from documents, we know the
names of hundreds of Bosnian authors and copyists
who produced thousands of manuscripts in a variety
of languages and alphabets: Arabic, Ottoman
Turkish, Persian, Hebrew, Ladino (Judaeo-Spanish),
and Bosnian Slavic written in aljamiado (Arabic
script), bosancica (the Bosnian variant of Cyrillic
script) or latinica (Latin script), as well as Church
Slavonic, and Church Latin. This interaction of
cultures in Bosnia, like the convivencia of medieval
Spain, gave rise to some wonderfully complex
forms, such as lyrical poetry written by Muslim
Slavs in the classical Islamic literary medium of
Arabic and Persian verse, but showing the clear
influence of Petrarcan sonnets brought in from the
Dalmatian coast. [7]

In its new home in Sarajevo, the exquisite little
Haggadah codex from Aragon continued in its role
as the centerpiece of family Passover observances.
Wine and food stains mark some of the pages; on
one, there is a child's scraw1. But before

the century was over it was once again in danger.
In the year 1697, Sarajevo and its version of
convivencia came under attack as the city was
sacked and burned by the army of the Habsburg
emperor, under the command of Prince Eugene of
Savoy.

Just eleven years previously, the combined
Habsburg and allied armies of the Holy League had
stormed the walls of Buda, the capital of Ottoman
Hungary. The fall of the city on September 2, 1686,
came after a hard-fought three-month siege. When
the victorious Christian troops surged through the
breaches in the walls they spared neither the city's
residents nor their homes and belongings. In the last
decade of Ottoman rule, the Jewish community in
Buda had numbered about 1,000 people. Barely
half of them survived the city's reversion to
Christian rule.

In a memoir entitled Megilat Ofen [The Book of
Buda] and in the marginal notes of a scriptural
commentary, Isaac Schulhof, a learned and
prosperous member of the city's Jewish community,
has left a first-hand account of these events, which
took the lives of his wife and son, his home, and all
of his possessions. Along with the looting and the



slaughter in the streets, Schulhof witnessed the
massacre by Habsburg troops of 72 Jews inside a
synagogue where they had tried to take shelter.
Hundreds more captives were killed by drunken
mercenaries on the banks of the Danube. Those
who survived the siege and its aftermath, including
several hundred Jews and 6,000 Muslims, were
taken by the Christian troops as chattel to be sold as
slaves or held for ransom. Many of the surviving
Jews, including Schulhof himself, were ransomed
by Samuel Oppenheimer, the Habsburg emperor's
banker; others were redeemed with money collected
from Jewish communities all over Europe.

The "cleansing" of Buda's non-Christian
communities was not an isolated event.

It was preceded in 1670 by a Habsburg imperial
edict ordering the expulsion of all Jews from Vienna
and Lower Austria. Oppenheimer himself and a
handful of other Jews whose services were deemed
indispensible to the court were allowed to stay, but
had to pay for this privilege with a substantial
annual fee (Toleranzgeld).

In Buda and Pest, mosques and minarets were
pulled down and the city's three synagogues were
sacked and burned. That the losses must also have
included books may be inferred from one of Isaac
Schulhofs marginal notes to his scriptural
commentary, recalling the days before the siege:

About three years ago (i.e. before 1686) some
thirty heads of families [in Buda] got together and
elected me to study with them.

And every week on Wednesday nights I would
study throughthe night until dawn with them,
reading the five books of Moses,the Prophets and
the Hagiographa, the Mishna, the Haggadahand
midrashic works. At the conclusion all would stand
and with loud voice and pleasant melody sing songs
like "My Soul's Beloved," which are printed in the
book The Gates ofZion, and then melodiously recite
the prayer that is customary following the study of
the scriptures. And since learning is enriched by
competition among those who thirst for knowledge,
others also got together, bachelors and young men
who had recently married; there were about twenty
of them, who also engaged a scholar to study with
them. oo' If only the destruction of the city had
notintervened, this institution would have endured
forever oo. [8]

Among the survivors of the fall of Buda was a

learned young man named Zevi Hirsch Ashkenazi,

who was to become famous as one of the leading

religious scholars of the age. His wife and young

daughter were killed in the 1686 siege and his

parents were taken captive by Prussian soldiers, but

he found a safe haven in Sarajevo, where the Jewish

community employed him as their chacham (rabbi).

Four years later, the rabbi left to find his parents in

Berlin and thus was spared from seeing scenes of

the sack of Buda repeated in Sarajevo. [9]

The burning of Sarajevo is described in an entry

in Prince Eugene of Savoy's war diary:

On 23 October [1697], I placed the troops in a broad

front on a height directly overlooking the city. From

there, I sent detachments to plunder it.

The Turks had already taken the best things to

safety, but still a great quantity of all sorts of goods

remained behind. Towards evening the city began to

burn. The city is very large and quite open; it has

120 fine mosques. On the 24th I remained at

Sarajevo. We let the city and the whole surrounding

area go up in flames. Our raiding party, which

pursued the enemy, brought back booty and many

women and children, after killing many Turks .oo

[10]

In his description of the burning of Sarajevo, the
prince does not mention books as such, but the pain
of seeing books consumed by the flames figures
prorninently in a verse lament for the city's
destruction written by an anonymous Muslim
author:

They came and burned the beautiful city of Sarajevo
down.

Like cattle they drove the innocent people out,

They came and burned the beautiful city of Sarajevo
down.

They burned Korans by the thousands and countless
[other] books,

How many mosques they burned, sanctuaries pulled
down!

The whole city, from one end to the other, they
ruined and devastated,

They came and burned the beautiful city of Sarajevo
down oo' [11]
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Before Prince Eugene and his expeditionary
force withdrew with their loot and captives, the city
center, including the synagogue and the houses and
shops of Sarajevo's first Jewish quarter around El
Cortijo, the great apartment building built from the
bequest of Siyavus Pasha, had been completely
burned and sacked. Many books had perished but,
although we have no witness other than the fact of
its survival, the Sarajevo Haggadah once again was
saved. [12]

Sarajevo, including its old Jewish quarter, was
retaken and rebuilt and Ottoman rule endured for
another three centuries, until another Habsburg army
took the city in 1878. Fortunately, times had
changed and the Habsburg empire was now a
formally pluralistic enterprise no longer interested in
imposing religious uniformity upon its subjects.
Instead, Bosnia-Herzegovina's new rulers sought to
bring their newly-acquired territory into the modern
age. Among the civic improvements of the
Habsburg era was the Zemaljski muzej
(Landesmuseum, now the National Museum),
established in Sarajevo in 1888 as Bosnia's first
scientific institution and research library organized
on the western model. In 1894, the codex that is
now known as the Sarajevo Haggadah was
purchased from a private owner to become one of
the new museum's most prized possessions. It was
taken to Vienna to be examined by the leading
experts, and then returned to the custody of the
museum in Sarajevo, which has preserved it to this
day.

Although Sarajevo gained notoriety in 1914 as
the site of the political assassination that sparked the
Great War, the city survived that war physically
unscathed. At the end of the war in November
1918, Bosnia's last Habsburg governor Baron
Sarkotic handed over power in Sarajevo to the
Bosnian local authorities. A few days later, Serbian
and Montenegrin troops entered the city and Bosnia
became part of the newly-founded Kingdom of the
Serbs, Croats and Slovenes, which before long was
renamed Yugoslavia.

From the outset, the new kingdom was beset by
disputes between centralists and local autonomists
and by competing Serbian and Croatian nationalist
ambitions. From 1929 until the eve of World War
II, the country was ruled by decree as a royal
dictatorship, which instead of resolving these
divisions wound up exacerbating them. Despite the

political tensions and the economic depression of
the 1930s, cultural and literary life continued to
flourish among Sarajevo's diverse ethnic and
religious communities. During the interwar years,
about half of all Sarajevans were Bosniaks (Muslim
Slavs), one seventh were Jews, and the rest were
divided between Orthodox Serbs, Catholic Croats,
and others. Cultural and literary associations, clubs,
religious societies and labor and business groups
published books, almanacs and journals and
maintained dozens of libraries and community
reading rooms. Among them was La Benevolencija
(est. 1892), Sarajevo's leading Jewish cultural,
educational and charitable society, which in 1933
opened its own research library. [13]

Nazi Germany invaded Yugoslavia in April 1941
and partitioned the country among its allies and
local collaborators. Bosnia-Herzegovina, divided
into German and Italian occupation zones, was
assigned to the so-called "Independent State of
Croatia," run by a brutal fascist regime installed by
the Germans in Zagreb.

As in World War I, Sarajevo once again emerged
from the four years of war and occupation with only
minor physical damage, but Bosnia and its people
had suffered terribly. More than 300,000 Bosnians
of all ethnic groups died in concentration camps,
reprisals and massacres, in fighting the Nazis or
each other. Hardest hit as a community were
Bosnia's Jews-of an estimated 12 to 14,000 Jews
in Bosnia-Herzegovina barely 2,000 survived the
Holocaust.

In the initial days of the German occupation,
anti-Jewish laws were enacted and all of Sarajevo's
eight synagogues and its other Jewish community
institutions were sacked and vandalized.

Treasures that were not stolen were burned.
Centuries of record books, precious silver,
ancient libraries, and illuminated manuscripts­
nearly the sum total of Sarajevo's Jewish heritage­
was carted off or went up in smoke. [14]

Among the institutions attacked by the Nazis and
their local sympathisers were the library of La
Benevolencija, the Jewish community reading
rooms (Jevrejske citaonice), and other communal
and private library collections. Much was lost in the
first orgy of looting and destruction, but the
Germans took care to pack up some of the more
valuable items from the La Benevolencija library



and the historical documents of the Sarajevo Jewish
community and sent them off to the "Einsatzstab
Reichsleiter Rosenberg," a central institute set up to
collect such cultural loot from all over Europe. A
wartime report preserved in the Bosnian state
archives makes reference to one such shipment of
twelve crates of books from the La Benevolencija
library, which was sent off to Berlin on October 29,
1941. After Sarajevo's liberation, the ministry of
education of Bosnia's new Communist government
was informed in July 1945 by a representative of La
Benevolencija that the society's library before the
war had contained "some 2,000 books" including
among them documents "of great antiquity and
historical value ... which the Ustasha [Croatian
quisling regime] took away in 1941 and until now
we haven't been able to establish where these books
are located." [lS]

Among the few survivors of that dark era was the
famous Sarajevo Haggadah codex, concealed from
the Nazis in the worst days of the occupation by a
courageous Bosnian museum curator. More than
half a century later, we still don't know exactly how
the Haggadah was saved, but the amazing fact that

this book-Sarajevo's most famous Jewish
cultural artefact-was somehow kept from falling
into the hands of the Nazis has given rise to a
variety of anecdotes and legends. According to one
account:

In 1941, immediately after the occupation
forces entered Sarajevo, a German officer came to
the National Museum and ordered the director [Dr.
Jozo Petrovic] to hand over only the manuscript
Haggadah from the rich Museum collection.
The director used various excuses to delay the
delivery of the valuable leather codex, and managed
in the meantime to smuggle it out of the large
museum building into a mountain village in the
vicinity of Sarajevo. After the city was liberated,
this true treasure was returned to the safe of the
Museum.

Recent studies, based on documents in the
National Museum's archives, have called into
question key features of the legends surrounding the
rescue of the Haggadah, such as the dramatic story
of the manuscript being spirited out of the building
under the noses of the Nazis and hidden in a
mountain village (buried beneath a peasant's
threshold, inside a mosque, or under an apple tree

according to some accounts). Although the
documentary record is tantalizingly incomplete, it
points to the part played by museum curator Dervis
Korkut in the preservation of the manuscript during
the war. His role presents an example of the
intercommunal and interpersonal ties fostered by
centuries of convivencia in Bosnia.

Korkut, a Bosnian Muslim, was in charge of the
National Museum's library. He also had a close and
long-standing connection with Sarajevo's Jewish
community. In the 1920s, his translation of an
Ottoman-era document recording prominent Jewish
families in early 19th-century Sarajevo was
serialized in the local newspaper Jevrejski glas

(Jewish Voice). On the eve of the war, when the
"Jewish question" in Yugoslavia had become a hot
political issue (in October 1940 the royal Yugoslav
government enacted its first anti-Jewish decrees),
Dervis Korkut responded by writing an article
entitled "Anti-Semitism is Foreign to the Muslims
of Bosnia and Herzegovina" and having it published
in Belgrade.

Following the Nazi invasion, there is evidence
that Korkut used his access to museum records to
alter labels and catalogue entries in order to conceal
and protect manuscripts, including several codices
personally entrusted to him for safekeeping (u
amanet) by a Sarajevo Jew, Vito Kajon, in October
1941. Kajon's Jewish manuscripts survived the war
in the museum's library, in a box labeled: "Archiv
der Familie Kapetanovic-Ti.irkische Urkunden"
(Archives of the Kapetanovic family-Turkish
documents). As for the rriuseum's famous Haggadah
codex, the evidence suggests that Korkut was the
last person to sign for the manuscript before the war.
Thereafter it disappears from the record and is not
mentioned in inventories until the end of 1943,
when the museum was closed for the duration of the
war and its most valuable collections were
evacuated from the building and placed in a vault of
the State Bank. The Sarajevo Haggadah is listed in
the inventory of items evacuated from the museum
on December 9, 1943, by order of the new museum
director, Vejsil Curcic. Six weeks prior to this, on
October 29, the museum library's inventory book
records-after a long silence-Curcic's receipt of
the Haggadah codex from Dervis Korkut. The
complete details of how the Haggadah was
preserved from the Nazis are still unknown.
However, the fact that this unique manuscript was
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deliberately concealed for a time during the German
occupation and emerged intact after Sarajevo's
liberation is not in question. [16]

Half a century after the Nazi invasion, the idea of
convivencia in Bosnia once again came under
attack by the ideologues of ethnic and racial purity.
Selected as targets of these attacks were not only
people of the "wrong" ethnic or religious heritage,
but also books, libraries and archives, museums,
works of art, houses of worship and historic
architecture. In terms of the deliberate destruction
of cultural heritage, the 1992-95 war in Bosnia and
Herzegovina far surpassed the material damage
inflicted on the country during World War II. [17]

In the summer of 1992, Sarajevo witnessed what
may well be the largest single incident of book­
burning in modern history. [18] The target was
Bosnia's National and University Library, housed in
ahandsome Moorish-revival building built in the
1890s as Sarajevo's city hall. Before the fire, the
National and University Library held an estimated
1.5 million volumes, including over 155,000 rare
books, unique archives and special collections, 478
manuscript codices, 600 sets of periodicals, a
complete set of all the books, newspapers and
journals published in Bosnia since the mid-19th
century, as well as the main research collections of
the University of Sarajevo. [19]

In a three-day inferno (August 25-27) the library
building was gutted, the greater part (an estimated
90%) of its irreplaceable contents reduced to ashes.
Shortly after nightfall on August 25th, a barrage of
incendiary shells fired by Serb nationalist forces
from several positions on the heights overlooking
the library burst through the roof and the large
stained-glass skylight, setting the book stacks
ablaze. Repeated shelling kept rekindling the fire,
while snipers, mortar shells and anti-aircraft guns
fired at sidewalk level targeted firefighters and
volunteers attempting to save the books.
Eyewitness reports describe the scene:

[The National Library] was blazing out of
control Wednesday after the besieged Bosnian
capital came under fieree bombardment overnight.

Firefighters struggling with low water pressure
managed to extinguish the blaze several times
during the night but the building ... kept coming
under renewed attack. ... By mid-morning, the north
and central sections of the crenelated four-storey

building were completely engulfed by flames.
Windows were exploding out into the narrow streets
and the building's stone north wall was cracking and
collapsing under the heat of the raging inferno.

...The fire started shortly after 10 p.m. on
Tuesday night and, despite the efforts of the city's
fire department, kept reigniting and growing. The
slender Moorish columns of the Library's main
reading room exploded from the intense heat and
portions of the roof came crashing through the
ceiling.... [20]

Serb fighters in the hills ringing Sarajevo
peppered the area around the library with machine­
gun fire, trying to prevent firemen from fighting the
blaze along the banks of the Miljacka river in the
old city. Machine gun bursts ripped chips from the
crenelated building and sent firemen scurrying for
cover. Mortar rounds landed around the building
with deafening crashes, kicking up bricks and
plaster andspraying shrapneI. Asked why he was
risking his life, fire brigade chief Kenan Slinic,
sweaty, soot-covered and two yards from the blaze,
said: "Because I was born here and they are burning
a part of me." [21]

Braving a hail of sniper fire, librarians and
citizen volunteers formed a human chain to pass
books out of the burning building to trucks queued
outside. Interviewed by a television camera crew,
one of them said: "We managed to save just a few,
very precious books. Everything else burned down.
And a lot of our heritage, national heritage, lay
down there in ashes." Among the human casualties
was Aida Buturovic, a 32-year-old librarian in the
National Library's international exchanges section.
She was killed by a mortar shell as she tried to make
her way home from the library. Amidst the carnage
caused by the intense Serb nationalist bombardment
of the city, her death went unnoted except by her
family and colleagues. Bosnia's Ministry of Health
reported on August 26th that 14 people had been
killed and 126 had been wounded in Sarajevo during
the preceding 24 hours. [22]

Three months earlier, the Serbian gunners' target
had been Sarajevo's Oriental Institute (est. 1950),
home to the region's largest collection of Islamic
manuscript texts and Ottoman documents. Targeted
with phosphorus shells on May 17th, the Oriental
Institute and virtually all of its contents were
consumed by the flames. Losses included 5,263
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bound manuscripts in Arabic, Persian, Ottoman
Turkish, and Bosnian Slavic written in Arabic
script; an archive of 200,000 Ottoman documents,
primary source material for 500 years of the
country's history; a collection of over 100 Ottoman
cadastral registers recording land-ownership and
population structure in Bosnia from the 16th
through the late 19th century; and 300 microfilm
reels with copies of Bosnian manuscripts in private
hands or in foreign institutions. The Institute's
reference collection of 10,000 printed books and
300 sets of periodicals, the most comprehensive
special library on its subject in the entire region, was
also destroyed, as was its catalog and all work in
progress. [23]

In each case, the library alone was targeted;
adjacent buildings stand intact to this day. Serb
nationalist leader Radovan Karadzic has denied that
his forces were responsible for the attacks, claiming
the National Library had been set ablaze by the
Muslims themselves "because they didn't like its ...
architecture." [24]

The 200,000-volume library of Bosnia's National
Museum (Zemaljski muzej Bosne i Hercegovine) in
Sarajevo was evacuated under shelling and sniper
fire during the summer of 1992. Among the books
successfully rescued from the Museum was one of
the country's greatest cultural treasures, the Sarajevo
Haggadah. [25]

We have the word of the Bosnian Serb officer in
charge for the fact that the shelling of the museum
was intentional. In September 1992, BBC reporter
Kate Adie went to the siege lines and interviewed
the battery commander, asking him why his men
had shelled the Holiday Inn, where all the foreign
correspondents were known to stay. The officer
apologized, explaining that they had been aiming at
the roof of the National Museum, across the street
from the hotel, and had missed.

The National Museum was badly damaged
during the 3-112-year siege. Shells crashed through
the roof and the skylights and all of its 300 windows
were shot out; shell-holes penetrated the walls of
several galleries. Parts of the Museum's collection
that could not be moved to safe storage remained
inside the building, exposed to damage from
artillery attacks and to decay from exposure to the
elements. Dr. Rizo Sijaric, the Museum's director,
was killed by a shell burst during Sarajevo's second

siege winter (December 10, 1993), while trying to
arrange for plastic sheeting from UN. relief
agencies to cover some of the holes in the building.
[26]

The libraries of ten of the sixteen faculties of the
University of Sarajevo were also wholly or partly
destroyed by Serbian shelling, suffering combined
losses of 400,000 books and 500 periodical titles.
Of the remaining faculty libraries and specialized
research institutes affiliated with the university, all
suffered some degree of damage to their buildings,
equipment and collections; all the libraries lost
members of their staffs. Eight branches of
Sarajevo's municipal public library were also shelled
and burned. [27]

The catalogue of losses does not stop there. One
could mention the destroyed and looted monastery,
church and library of the Franciscan Theological
Seminary in the Sarajevo suburb of Nedzarici; the
shelling and partial destruction of the regional
archives of Herzegovina in Mostar; the 50,000
volumes lost when the library of the Roman
Catholic bishopric of Mostar was set ablaze by the
Serb-led Yugoslav army; the burning and bulldozing
of the 16th-century Serbian Orthodox monastery of
Zitomislic south of Mostar by Croat extremists; and
similar acts of destruction in hundreds of other
Bosnian communmes subjected to "ethnic
cleansing" by Serb and Croat nationalist forces.
[28]

The fates of two such communities, Janja in
eastern Bosnia and Stolac in the country's southern
region of Herzegovina, are representative of a
widespread pattern of destruction.

Before the 1992-95 war, Janja was a small town
of 10,000 people, 95 percent of them Bosniaks
(Muslim Slavs), located near the Drina River about
six miles south of Bijeljina. In 1993-94 Janja was in
the news as the scene of a particularly brutal "ethnic
cleansing" campaign conducted by nationalist thugs
led by a former soccer player named Vojkan
Djurkovic, members of a Serbian paramilitary unit
under the command of Zeljko Raznatovic (known
by the nom de guerre "Arkan").

According to information received from the
State Commission for Investigating War Crimes in
Bosnia-Herzegovina, the Old Mosque (Atik
dzamija) in the center of Janja was blown up
between 3 and 4 a.m. on April 13, 1993 and
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destroyed by bulldozer the following day. Janja's
second mosque was destroyed in the same manner a
short time later. Among the town's other cultural
treasures was the private library of the late Mr. Alija
Sadikovic, a scion of one of Janja's oldest families.
In a survey of Islamic manuscript collections in
Bosnia, published in 1992, the Sadikovic library is
recorded as having about 100 manuscript codices
and hundreds of rare printed books in Ottoman
Turkish, Bosnian, Arabic, and Persian. Mr.
Sadikovic bequeathed his library to the Old Mosque,
which also housed two other collections of rare
books and manuscripts that had been deeded to the
mosque by noted Islamic scholars born in Janja,
Halil-efendija Jelic and Mustafa Hadzic. All three
collections, an estimated 3,200 volumes, were
destroyed in the spring of 1993, along with the
historic mosque. The old family graveyard with the
tombs of Alija Sadikovic and his forebears was also
bulldozed. [29]

In the months that followed, the "ethnic
cleansers" also disposed of the town's Bosnian
Muslim population, sending many of the men to
concentration camps and making women, children
and old people pay extortion money for the privilege
of being expelled across the confrontation lines. All
but a handful of 30,000 Bosniaks living in the Janja­
Bijeljina area were "cleansed" by Djurkovic and his
men, reportedly acting on direct orders from
Radovan Karadzic's headquarters in Pale. At the
end of the war, most of Janja's surviving inhabitants
were refugees living in temporary housing in the
Tuzla area. Vojkan Djurkovic is alive and well and
a prorninent man in the nearby town of Bijeljina,
which is still controlled by pro-Karadzic hard­
liners, as is Janja. Since the end of the war,
investigators from the International War Crimes
Tribunal for the Former Yugoslavia have discovered
three mass grave sites near Janja, which are believed
to hold the remains of hundreds of massacred
Muslim civilians. [30]

The losses in Stolac, a historic small town in
Herzegovina, also illustrate the link between the
destruction of a community through the killing or
expulsion of its members and the destruction of its
communal memory by the "ethnic cleansers." On
the eve of the recent war, Stolac was inhabited by
some 19,000 people, about half of them Bosnian
Muslims, one third Bosnian Croats and one fifth

Bosnian Serbs. Considered by the Bosnian
government for nomination as a UNESCO world
heritage site during the 1980s, Stolac was known for
its well-preserved traditional residential architecture,
its 17th-century market, four ancient mosques, and a
Baroque Serbian Orthodox church built in the last
years of Ottoman rule, all spectacularly arrayed on a
hillside beneath imposing Ottoman-era
fortifications.

In the summer of 1993, Stolac was "ethnically
cleansed" by the HVO, the Bosnian Croat nationalist
militia. A report by the office of the UN. High
Commissioner for Refugees describes what
happened:

... In early July [1993], hundreds of draft-age
men in Stolac, a predominantly Muslim
town, were reportedly rounded up [by the Bosnian
Croat authorities] and detained, probably in [the
concentration camps at] Dretelj and Gabela. The
total number of detained civilians from Stolac is
believed to be about 1,350. ... On l August, four
mosques in Stolac were blown up. That night,
witnesses said, military trucks carrying soldiers
firing their weapons in the air went through the
town terrorizing and rounding up all Muslim
women, children and elderly.

The cries and screams of women and children
could be heard throughout the town as the
soldiers looted and destroyed Muslim homes. The
soldiers, who wore handkerchiefs, stockings or paint
to hide their faces, took the civilians to Blagaj,
an area of heavy fighting northwest of Stolac.
(UNHCR Press Release REF/l034, August 23,
1993)

A memorial book issued in 1996 by the

presidency-in-exile of Stolac Municipality lists the
following losses of unique original manuscripts,

documents and community records burned by the

HVO:

o The Library of the Muslim Community
Board of Stolac, including 40 manuscripts from the
17th-19th centuries, valuable printed books and
community records going back to the 19th century
(burned in mid-July 1993 by HVO militiamen);

o The Library of the Emperor's Mosque in
Stolac-tens of manuscripts in Bosnian, Arabic,
Turkish and Persian, from the 17th-19th centuries,
along with 8 framed lawhas (illuminated single-
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page compositions of Arabic calligraphy) from
the 18th and 19th centuries. Bumed by the HVO in
early August 1993, together with the Emperor's
Mosque (Careva dzamija, Mosque of Sultan Selim I,
built in 1519);

o Library of the Podgradska Mosque (Mosque
of Ali Pasha Rizvanbegovic) in Stolac-tens of
manuscripts and historical documents of the 18th­
19th centuries, and 5 lawhas (the oeuvre of one
local 19th-century calligrapher). The
mosque library was bumed in the fire set by the
HVO to destroy the Podgradska Mosque (built in
1732-33) at II p.m. on July 28, 1993; the bumed­
out building was mined on August 8. The rubble
remaining after the explosion was trucked away and
the site was leveled.

o Several important private collections of
documents, manuscript volumes and rare books
belonging to Bosniak (Muslim Slav) families in
Stolac were bumed by HVO militiamen when the
town's Muslims were rounded up and expelled and
their houses destroyed in July-August 1993. We
have only limited information available on the
contents of these collections. There is a published
description of 50 bound manuscripts (39 Arabic, 2
Persian, 9 Ottoman Turkish) in the Habiba
Mehmedbasic collection; the manuscripts were
bumed when the Mehmedbasic family home was
looted and set ablaze by Croat extremists. The
historic mansions, libraries, and family papers of
other old Bosniak families in Stolac­
Rizvanbegovic, Behmen, and Mahmutcehajic­
were also bumed and destroyed. [31]

Throughout Bosnia, public and private libraries,
archives, museums and other cultural institutions
were targeted for destruction, in an attempt to
eliminate the material evidence-books, documents,
and works of art-that could remind future
generations that people of different ethnic and
religious traditions once shared a common heritage
and life in Bosnia. In hundreds of towns and
villages, communal records (cadastral registers,
parish records, endowment deeds) that documented
the historical presence and properties of minority
communities were torched by nationalist extremists
as part of "ethnic cleansing" campaigns. An
estimated 481,100 linear meters of records-the
equivalent of a row of document storage boxes more
than 300 miles long-were destroyed in attacks on
historical archives and local registry offices during

the 1992-95 war. Lost in the flames were hundreds
of thousands of documents recording people's births,
deaths, and marriages, their properties and
businesses, and, their cultural and religious lives,
civic and political activities and associations. [32]

While the destruction of a community's
institutions and records is, in the first instance, part
of a strategy of intimidation aimed at driving out
members of the targeted group, it also serves a long­
term goal. These records were proof that others
once lived in that place, that they had historical
roots there. By burning the documents, by razing
mosques and churches and bulldozing graveyards,
the nationalist forces who took over these towns and
villages were trying to insure themselves against
any future claims by the people they had expelled
and dispossessed, [33]

Underlying these "practical" motives, was a
structure of ideological justification. Public support
for "ethnic cleansing" was promoted by nationalist
publications and the electronic media, which
presented history as the etemal struggle of the pure
Serb (or pure Croat) nation against a racial and
religious enemy threatening its very survival.
Beginning in 1986, the Serbian public was treated to
a deluge of television docudramas, historical novels,
essays, and speeches in which Muslims were
portrayed as race-traitors and Christ-killers. [34]

Patriotic academics were called upon to explain
to a credulous public the true depravity of the
Muslims, who were alleged to be using books as an
instrument to plot genocide against Serbs. Thus in
April 1993, at the height of "ethnic cleansing" by
Serbian forces in Bosnia, the Serbian scholar Nada
Todorov informed readers of a military journal that

... the traditional Thousand and One Nights tales,
which Muslims are supposed to have read in their
childhood, deserves special blarne, since these
stories have provided "subliminal direction" to the
Muslims to torture and kill Christians. As Todorov
explains: "Since these stories are full of eroticism, it
is certain that they [the Muslims] read them
carefully during puberty, so that their effect on the
personality of the latter is clearly evident. In
committing atrocities in Bosnia-Herzegovina, [their]
conscious, sub-conscious, and unconscious levels of
personality have been at work." [35]

This theme was also promoted by the psychiatrist
Dr. Jovan Raskovic, Radovan Karadzic's mentor and
co-founder of the nationalist Serbian Democratic



Party (SDS), in his book Luda zemlja (A Mad
Country), published on the eve of the war. In this
book, Dr. Raskovic presented his psychoanalitic
theories about the ethnic groups of Yugoslavia,
which he claimed to have discovered in his clinical
practice. He declared that Muslims were plagued by
an "anal-erotic fixation" (as evidenced by their
practice of frequent ritual ablutions) and by a
compulsion for acquiring assets and money. Croats
allegedly suffered from "castration an~ieties" and
were weak and incapable of true leadership, but they
had a "genocidal instinct" which made them
especially. dangerous to Serbs. Serbs, on the other
hand, were the only psychologically healthy and
vigorous group capable of exerting authority, and
thus were destined dominate the other Yugoslav
peoples. [36]

Dr. Biljana Plavsic, professor of biology and
former dean of the Faculty of Natural Sciences and
Mathematics at the University of Sarajevo, took this
kind of "racial science" one step further in her role
as vice president in Radovan Karadzic's Bosnian
Serb war cabinet. "Ethnic cleansing" was a "natural
phenomenon," she assured the Serbian public, made
necessary by the "genetic deformity" of Bosnian
Muslims. The Muslims' ancestors, she averred, had
originally been Serbs,

...but it was genetically deformed material that
embraced Islam.

And now, of course, with each successive
generation this gene simply becomes more
concentrated. It gets worse and worse, it simply
expresses itself and dictates their style of thinking
and behaving, which is rooted in their genes. [37]

Implied in this and similar statements is the idea
that by adopting an "Oriental" religion the ancestors
of Bosnia's Muslim Slavs had crossed not only
religious but racial boundaries. Such ideas can have
fatal consequences. On July ll, 1995, the UN.­
protected enclave of Srebrenica in eastern Bosnia
was overrun by Serb nationalist forces led by Gen.
Ratko Mladic. Bosnian Serb radio, based at

Karadzic and Plavsic's headquarters in the ski resort
of Pale, broadcast the news that normality had been
restored to "free Srebrenica." This announcement
was followed by the song: "Die you scum, the
Serbs are the champions. Come out onto your
balconies and hail the white Serb race." [38]

In the spring of 1996, after the Dayton peace
agreement, the first Western journalists were
allowed to visit "free" Srebrenica by the Bosnian
Serb authorities. Elizabeth Neuffer of the Boston
Globe reported what she found there:

Eight months have passed since the Bosnian Serb
army overran this United Nations "safe haven" and
some 8,500 Muslim men and boys disappeared,
many now believed to have been executed and
dumped in mass graves nearby. But the memory
lives on.

The tangled remains of Srebrenica's two
mosques are still crumpled on the main street. Piles
of garbage reveal burned books with Muslim names
on the flyleaves. [39]

Despite all that has happened, there are still
people in Bosnia and elsewhere who are working to
preserve the memory of that country's pluralistic
society, its long history and its multicultural
heritage. At the forefront of that struggle are the
librarians of the National and University Library of
Bosnia and Herzegovina (NULBH) who are
determined to rebuild their institution. They have a
long-term plan to reconstitute the library's collection
of Bosniaca. According to Dr. Enes Kujundzic, the
director of the NULBH, the term "Bosniaca" is
defined as:

- Bosnian imprints (books produced in Bosnia
on all subjects), and

- books about the subject of Bosnia (wherever
they were produced).

Assembling and preserving this kind of national
"collection of record" is the first of the two main
functions of any national library. The other function,
of course, is its role as the country's major research

library.

Since 1995 OCLC Inc., a cataloguing consortium
based in Dublin, Ohio, and the University of
Michigan Library have compiled on-line
bibliographies recording holdings of Bosniaca in
major American libraries. Closer to home, the
national libraries in Slovenia and Croatia are sharing
data and expertise with their counterparts in Bosnia.
This will help Dr. Kujundzic and his staff at the
NULBH in planning the first phase of their project
to reassemble a core collection of important Bosnian
imprints and books written about Bosnia and
Herzegovina. The records in these databases will be



part of a master bibliography, from which the
Bosnians can select which works they would like to
have in the form of microfiche, CD-ROM or other
facsimiles, and which small subset of books

they deem important enough to include in a
desiderata list of works that the Sarajevo library will
seek to acquire in the original form (by purchase,
donation, or exchange).

Both the OCLC project and the University of
Michigan data will help with efforts to gather
information about Bosniaca, by identifying North
American libraries that currently own publications
that may no longer exist in Bosnian collections.
These items can then be given priority in ongoing
preservation programs that film or scan rare library
materials. Once that is accomplished, arrangements
can be made at relatively modest cost to provide
additional copies for the Bosnian library. [40]

Another way in which Bosnian publications can
be rescued from the ashes is by reissuing them.
Since the end of the war, Bosnia's publishing
industry has been turning out hundreds of reprint
editions of classic works originally published in
Bosnia or written about Bosnia, as well as
anthologies of Bosnian literature and new studies of
Bosnian culture and history. These new editions
will help take the place of many of the books that
were lost in the burning and pillage of both public
and private libraries during the 1992-95 war. [41]

The Bosnia Library Project, a program of book
donations organized by Jeff Spurr, a librarian at
Harvard University, helps address the other
important function of the National and University
Library-its goal to serve once again as a major
research library that can support teaching and other
academic and professional work in Bosnia­
Herzegovina. About 30,000 books and journals
donated by American university presses, other
publishers, academic libraries, and learned societies
as part of this project are either already in Sarajevo or
on their way there. Other book donations have come
from Europe and the Middle East. For obvious
reasons, the goal of restoring working academic
libraries that can serve the needs of the University of
Sarajevo and other educational institutions in Bosnia
has taken precedence in terms of the urgency and
scale of efforts involved.

The quest to recover "Bosniaca"-including both
published works and copies of manuscripts-is a
long-term undertaking that is only now beginning to
bear fruit. In an effort to resurrect some of Bosnia's
lost manuscripts and documents from the ashes, a
team of Bosnian and American scholars have
established the Bosnian Manuscripts Ingathering
Project. We were prompted by the realization that
although the collections of the Oriental Institute and
many other manuscript libraries in Bosnia perished
in the war, a number of the destroyed originals
probably still exist in the form of microfilms,
photocopies or other facsimiles taken by foreign
scholars as part of research projects or sent abroad
as part of exchanges between Bosnian libraries and
foreign institutions. By setting up a registry of the
current locations of these copies, we hope to help
our Bosnian colleagues to reconstitute at least part
of their collections. [42]

Recently, the Ingathering Project received a
packet of ea. 360 pages of archival photocopies
from Eleazar Birnbaum, a retired professor at the
University of Toronto in Canada. Birnbaum had
gone to Sarajevo in 1981 to do research in Bosnian
manuscript libraries and had brought back several
hundred photocopies of items that interested him.
Some of those photocopies were taken of
manuscripts in the collection of the Sarajevo
Oriental Institute. Eleven years after his visit, the
Institute was shelled and burned. All of the original
manuscripts perished in the flames, but the
Canadian scholar still had the stack of photocopies
from Sarajevo in his study. When he found out
about the Ingathering Project from an announcement
in a professional journal, he wrote us a letter,
offering to let us make copies of his photocopies, as
a contribution toward recovering at least some of the
Oriental Institute's lost manuscript collection.

The material he sent us includes full or partial
copies of 14 works in Ottoman Turkish, two in
Persian, and one in Arabic. Several of the recovered
items are unique copies of works not recorded in
other collections; among them are texts of
considerable philological, literary, historical and
artistic interest. All qualify, in one way or another,
as "Bosniaca."

Among these resurrected images of lost
originals, we found a copy of the following
manuscript:



- Orijentalni institut u Sarajevu, MS 4811/ll.
(84 foIs. - complete copy) a collection of anecdotes
(hikayat) written in Ottoman Turkish by an
anonymous author in 1585 (copy dated 1640). A
number of the anecdotes refer to Bosnian topics and
to personages of Bosnian origin. Among them is a
rather racy tale recounting how the Bosnians came
to be converted to Islam, followed by.a satire on the
alleged manners and customs of the more rustic
Bosnian converts, known as poturs (which the
author glosses as "half-Muslims"). This unique text
is important as a document of cultural history,
showing how Bosnians perceived themse1ves,each
other, and their society during an era of social and
religious transformation. The recovery of this
manuscript is particularly significant, since it is not
among the works recorded in Salih Trako and Lejla
Gazic's 1997 catalogue of the lost literary MSS. of
the Sarajevo Oriental Institute. [43]

Another item among these recovered
manuscripts turned out to be an example of
"Bosnian Americana"-an excerpt from a 16th­
century Ottoman work on the discovery of the New
World:

- Orijentalni institut u Sarajevu, MS 115
(foIs. lb-Ba), part of amiscellany copied in
Sarajevo the early 1700s; the manuscript opens with
a work entitled lbtida'-i Zuhur-i 'Alem-i Cedid [The
first appearance of the New World], a 16th-century
treatise in Ottoman Turkish on the discovery of
America and the marvels of the New World (based
on texts translated from Latin and Spanish).
While variants of this text are recorded elsewhere,
the existence of this particular manuscript testifies
to the fact that there were people in Sarajevo ea.
1700 with an intellectual curiosity about the world
beyond the confines of the Balkans and the Ottoman
Empire, who commissioned such manuscripts and
presumably read them and discussed them with their
friends. Recorded in Salih Trako and Lejla Gazic's
1997 catalogue, p. 308, no. 525.

This item came to us separately from two
sources: one photocopy was included among the
items received from Prof. Birnbaum; another,
somewhat clearer copy of the same manuscript was
donated to the Ingathering Project by Prof. Thomas
Goodrich, a specialist on the history of cartography
and on Ottoman accounts of the New World.
Goodrich, who recently retired from teaching, is
also donating a valuable collection of reference

books from his personal library to the Oriental
Institute in Sarajevo.

A Bosnian graduate student at the University of
Chicago contacted us with some vital information­
she had worked at the Oriental Institute in Sarajevo
before the recent war and remembered the names of
several scholars from Germany, Italy, Macedonia
and Turkey who had come to the Institute during the
1980s and had ordered photocopies of items in the
Institute' s collection. We are now trying to contact
those individuals (or, in the case of two of them who
have since died, their heirs) to see if we can
persuade them to supply us with copies of their
copies of the lost Bosnian manuscripts.

The search continues, as we hope it will for
many years to come. Each item we uncover is one
bit of light rescued from the darkness of oblivion
and one more way to frustrate the aims of those who
tried to destroy Bosnia, its people and their cultural
heritage. [44]

Aside from gathering documents, donations of
books, equipment and funds for education and
rebuilding, how can and should we respond to these
attacks against culture? First, we have to reassert
and act on our own belief that there are principles
of decency and international legality that are worth
defending. This means doing everything in our
power to make sure that those who violate
international laws are indeed punished and not
rewarded for their deeds.

It means pressing our governments to give not
only political but serious financial support for the
prosecution of such crimes before the International
Criminal Tribunal for the Former Yugoslavia
(ICTY), and demanding the arrest and extradition of
indicted war criminals who are still at large.The
targeting of libraries, archives and cultural
monuments cannot be construed as an expression of
one side's views in a political dispute. Nor is it
merely one of the many regrettable calamities of
war. It is a war crime and a serious violation of
international laws and conventions. The latter
include the Geneva Conventions of 1949, the 1954
Hague Convention on the Protection of Cultural
Property in the Event of Armed Conflict, and the
1977 Protocols I and II Additional to the Geneva
Conventions, which add criminal sanctions to the
terms of the 1954 Hague Convention.
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All of these conventions were ratified by the
government of the former Yugoslavia and have
been accepted as legally binding by its successor
states. Determined to do more than just help
remedy the damage, we have gathered eyewitness
statements and other evidence that we hope will
enable the ICTY Prosecutor's office at The Hague in
preparing indictments against those responsible for
targeting the National and University Library in
Sarajevo in August 1992. The successful
prosecution of crimes against culture in a court of
international law will set an important precedent and
we hope it will serve as a warning to would-be
"cultural cleansers" everywhere.

Bosnians of all ethnicities need our help. Faced
with the bitter aftermath of war and the difficulties
of an imperfect peace,. many of them nevertheless
remain committed to rebuilding and recovering their
multicultural heritage and to keeping not only the
memory but the practice of convivencia alive.
Supporting them in this endeavor will help shape
their society's future and ours.

NOTES:

[l] Described by Kemal Bakarsic, chief
librarian of Bosnia's National Museum, in "The
Libraries of Sarajevo and the Book That Saved Our
Lives," The New Combat: A Journal of Reason and
Resistance,3 (Autumn 1994), pp. 13-15.

[2] Mula Mustafa Sevki Baseskija, Ljetopis,
1746-1804, ed. and trans!. by Mehmed Mujezinovic
(Sarajevo: Veselin Maslesa, 1968) p. 8, where the
author gives the saying in Arabic, followed by an
Ottoman Turkish gloss: "kullu ma kutiba qarra wa
ma hufiza farra demisler, ya 'ni her ne yazarsan kalur
ve ne ezberlersen kacar." This aphorism about the
permanence of the written word cited by Mula
Mustafa was part of his Ottoman and Islamic
cultural milieu. Similar sayings, attributed to the
Prophet Muhammad and to his son-in-law 'Ali ,
were current among the educated elite and can be
found in Ottoman treatises on the art of writing.
Thus, Nefes-zade Ibrahim Efendi (d. 1650), Gidzdr­
i saviib, ed. Kililsi MuaIIim Rifat (Istanbul: Guzel
Sanatlar Akademisi, 1938), p. 32, cites 'Ali's gloss
on a hadith of the Prophet: "al-'ulum wahshiyyah,
qayyiduha bi 'I-kitabati" (Knowledge is [flighty] like
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similar gloss is offered by Mula Mustafa Baseskija's

contemporary, Mustakimzade Sli1eyman Sa'deddin
Efendi (1718-1787), Tuhfe-i hattdtin, ed. Ibnulemin
Mahmud Kemal [Inal] (Istanbul: Devlet Matbaasr,
1928), p. 15. I am grateful to my friend Irvin Cemil
Schick for pointing out this connection. The unique
manuscript of Mula Mustafa's diary in Sarajevo's
Gazi Husrev Beg Library lived up its motto by
surviving the 1992-95 siege intact.

[3] For a discussion of the origin, importance
and ownership history of this manuscript, see Eugen
Verber, The Sarajevo Haggadah (Sarajevo:
Svjetlost, 1988), pp. 19-22, and Bezalel Narkiss,
"Manuscritos iluminados hispanohebreos,"
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General de Bellas Artes y Archivos,1991), pp. 170­
96.
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Rajna in "Hebrew Illuminated Manuscripts from the
Iberian Peninsula," Convivencia: Jews, Muslims and
Christians in Medieval Spain, ed. Vivian Mann,
Thomas F. Glick, Jerrilynn Dodds (New York:
George Braziller, in association with the Jewish
Museum, 1992), pp. 133-57, p. 134; my statement
on the special role of the book in the monotheistic
traditions is adapted from Sed-Rajna. For the
historiography and varied interpretations of the term
convivencia, see Thomas F. Glick's introductory
essay to the same volume (pp. 1-9).

[5] On the burning of Jewish books in
Valladolid, see Taddaus Zaderecki, Der Talmud im
Feuer der Jahrhunderte , trans!. M. Safier (Wien:
Victoria, 1937), p. 20; for the 1490 book-burning in
Salamanca, see Anne Lyon Haight, Banned Books,
3d ed. (New York: R.R. Bowker, 1970), p. 7; the
above, as well as the great 1499 auto da fe of
Islamic books in Granada, are described in H.
Rafetseder, Biicherverbrennungen: Die čffentliche

Hinrichtung von Schriften im historischen Wandel
(Wien: Bohlau Verlag, 1988), p. 142. The forced
conversion of Muslims and the expulsion of the
unconverted was not concluded until 1502; in 1609­
14 the descendants of these forced converts, known
as Moriscos, were also expelled from Spain. It was
the historical memory of the burning of Islamic
scriptures in Granada that inspired the now-famous
line in Heinrich Heine's play Almansor, where an
Andalusian Muslim named Hassan is heard to say:



"That was merely a prelude; where they bum books,
in the end they will also bum people" (H.
Rafetseder, Biicherverbrennungen, p. 101).

[6] On Bosnian society and culture in the
Ottoman era, see Noel Malcolm, Bosnia: A Short
History, rev. ed. (New York: New York University
Press, 1996), chapters 4-10; for the waqfof Siyavus
Pasha and the early history of Sarajevo's Spanish­
Jewish community, see Moritz Levy, Die Sephardim
in Bosnien: Ein Beitrag zur Geschichte der Juden
auf der Balkanhalbinsel (Sarajevo, 1911; reprt.
Graz: Wieser Verlag, 1996), pp. 11-22, 134.
Siyavus Pasha's grant of permission for the building
of a synagogue next to the han was, technically, a
violation of Islamic law-which allows the repair
and reconstruction of pre-existing non-Muslim
houses of worship, but not the erection of new ones
where none had stood before. What makes this
bending of the law all the more remarkable is that
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Siyavus Pasha. For the history of Siyavus Pasha's
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century Bosnia, see Muhamed Zdralovic, Bosansko­
hercegovaeki prepisivaci djela u arabickim
rukopisima [Bosnian and Herzegovinian Copyists
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Dodatna napomena
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